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Abstract

The present study examines the structure of Sro§ Baj Avesta, which forms the first part of the Zoroastrian prayer,
in order to determine its different parts and how to construct it. The Zoroastrian prayer was created by
Zoroastrian religious leaders, and over time Zoroastrian religious leaders added things to it or subtracted things
from it. In this research, it will be determined from which part of the Avesta each part of Sro§ baj was taken and
which parts were made by Zoroastrian religious leaders and included in this Avesta. In this article, both Iranian
Sros Baj and Indian Sros§ Baj will be examined and analyzed in order to determine the structure of each one from
which part of the Avesta it is taken from. Based on the findings of this research, Indian Sro§ Baj has parts of
Avesta that Iranian Sro§ Baj does not have. Also, Indian Sro§ Baj has two parts in Parst Gujaratt language and
Iranian Sro$ Baj has a part in Persian language. The results obtained from this research show that Parsis of India
read Sro§ Baj in a different way at the beginning of their prayers, and Parsi religious leaders have added parts to
it to complete Sro§ Baj. The author of this article is one of the Iranian Zoroastrians and is fully acquainted with
the prayers of the Parsis of India and Pars1 Gujaratt language.
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1. Introduction

The available evidence suggests a large number of Avesta texts and books during the Sassanid period, but what is
now known as “Avesta” is a collection of five books, which are: 1). “Yasna” or “Yasn” literally means “song,
prayer and praise” and as the name of this book suggests, it is a collection of religious hymns and prayers. Yasna
consists of seventy-two chapters, each chapter is called a “Hat” and contains several “Stanzas”. 2).”Yasht”
means “prayer and praise” and they are from the same root as the word “Yasn”. This book consists of twenty-one
“Yasht” and is a collection of hymns in praise of the gods and Ahurian forces. 3). “Visparad” (from Avestan
vispe ratavo: “all lords and judges™) consists of twenty-four chapters, each chapter is called a “Karda” and each
“Karda” contains several “Stanzas”. 4). Vandidad or Vidévdad (from Avestan vi-da&va-data-) means “one whose
rule is to separate and stay away from demons”. This part of the Avesta is a collection of prayers and charms to
ward off demons and nullify demonic acts, as well as some religious acts and duties. This book consists of
twenty-two chapters, each chapter is called a “fargard” and each “fargard” has several “Stanzas”. 5).”Khordeh
Avesta” or “Small Avesta” is a collection of prayers that ordinary Zoroastrian people read in their daily life. The
compilation of Khordeh Avesta is attributed to Azarbad Mahraspandan, Mobadan Mobad of the time of Shapur 11
Sassanid (307-309 AD). The daily prayer of Zoroastrians is in the beginning of this book. In the Zoroastrian
religion, the 24 hours of the day and night are divided into five periods, which are called “Gah”. At each of these
times, the prayer must be recited. Each Gah belongs to one of the times of the day and night. Morning or Hawan
Gah (from sunrise to midday), Midday or Rapithwin Gah (from midday to mid-afternoon), Evening or Uzerin
Gah (from mid-afternoon to sunset), Evening or Aiwisruthrem Gah (from sunset to midnight) and After midnight
or Ushahin Gah (from midnight to dawn). The Zoroastrian prayer consists of various sections, which were
designed by Zoroastrian religious leaders. Sros Baj is the first part of the Zoroastrian prayer, each part of which
is taken from a part of the Avesta. Zoroastrian religious leaders have put these parts together to form Sros Baj.
Some of these parts are taken from the Avesta and some were created by Zoroastrian religious leaders. The
Indian Sro$ B3j is very different from the Iranian Sro§ Baj, and the religious leaders of the Parsis have included
some passages in Parsi Gujarati language, and parts of the Avestan part is also different.
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In this research, Iranian Sr6§Baj and Indian Sro$ Baj are examined from the point of view of structure, and their
differences and similarities are mentioned. It will also be mentioned from which part of Avesta each part of these
two Sro§ Baj is taken. So far, no research has been done on the structure of these two Srdo§ Baj and their
difference from each other, and it is the first time that such a research is conducted, and the result of this research
is important in the sense that it specifies the prayer of Srd§ Baj by the Zoroastrians of Iran and the Parsis of India
is read with different content. Zoroastrians and Parsis both have the same religion and it seems that they should
pray in the same way. This research is done to find out how different their prayers are.

2. Method
2.1 The Method of Selecting the Pazand Text of Sras Baj for Research

In this research, for the structural analysis of Sr6§ Baj, two Iranian Pazands of Sro§ Baj written in Persian
alphabet was used, and the author of this article converted them to transliteration to be comparable with the
Indian Pazand of Sro$ Baj. These Iranian Pazands are selected for research from the Khordeh Avesta written by
religious leaders of Zoroastrians in Iran. For the selection of Indian Pazand, two books of Khordeh Avesta were
chosen, in which the parts that are in Sro§ Baj in Parsi Gujarati language, has been written in two different
dialects of Parst Gujarati; but in this research, the transliteration of the text of Pazand, which has been written in
Patidart dialect has been used. Because the first pazands written by Dastur Neryosang Dhaval were all in this
dialect (For more information about the difference between Indian Pazands and Iranian Pazands, as well as to
find out about the PatidarT dialect, see Goshtasbi Ardakany, 2022; Goshtasbi Ardakany, 2023). Another Indian
pazand used in this research is transliterated from the Kanga’s Gujaratt Khordeh Avesta.

2.2 The Method of Finding the Constituent Parts of Sras Baj

In this research, in order to find the parts of Avesta that make up Sro§ Baj, reference is made to Bartholomae’s
Avestan dictionary to determine which parts of Avesta the words and phrases are used in and to get their
frequency. After that, we will examine the pieces that are related to different parts of Avesta to determine from
which part of Avesta each piece was taken to make Sros§ Baj. Also, by marking the pieces with the / sign, for each
piece in the footnote it is mentioned in which parts of the Avesta that piece is found, and its reference is given in
Bartholomae’s Dictionary. At the end, the results of the investigation of the structure of each of the Iranian and
Indian Sros Baj are mentioned and the difference between these two Sro§ Baj is shown in a table.

2.3 The Method of Writing the Translation of Sros Baj in This Research

To write the translation of Sro§ Baj, due to the difference of some parts in Iranian and Indian Sros Baj, the
translations of these two Sro§ Baj are mentioned in the table opposite each other. If only that piece is present in
the Iranian Sro§ Baj, then that part of the table is empty in the Indian Sro§ Baj, and if only that part is in the
Indian Sro$ Baj, that part of the table is empty in the Iranian Sr6§ Baj. Mentioning the translation of Sro§ Baj in
this research determines what Zoroastrians of Iran and Parsis of India sing in this part of the prayer and the
difference between their prayers is determined.

3. Avestan Text of the Iranian Sro§ Baj and Analysis of Its Structure

The existing Pazand texts are divided into two categories: 1. Indian Pazands, which are transliterations of both
Pahlavi and Gujarati texts into the Avestan alphabet, by Parsi Pazand writers whose language is Parst Gujarati.
All these texts are in Avestan script and Parsi Gujaratt language, which is very different from the Iranian Pahlavi
language, and in these texts the rules of Gujarati language and dialectal rules of Parst Gujarati language have
been observed. 2. Iranian Pazands which are transliteration of Pahlavi texts with Avestan alphabet or Persian
alphabet. These texts show the Iranian pronunciation of the words if they are not copied from the Indian Pazand
texts (Goshtasbi Ardakany, 2022).

Iranian Sro§ Baj is often has been written in Persian alphabet and rarely in Avestan script. Writing Avesta with
Avestan script is very necessary to read Avesta correctly, that is why Avestan script was invented. The Avestan
script is one of the most complete scripts in the world and records the exact pronunciation of words (ibid., 2022).
But in Iran, Avesta has been written with Persian alphabet, which causes it to be misread. Therefore, the author
of this article has transliterated it and given it below.

112



ach.ccsenet.org Asian Culture and History \ol. 15, No. 1; 2023

x$naobra® ahurahe mazda./ asom voha? (3)/ fravarang rnazda-yasn(')3 zaraQustri§ vi-dagvo® ahura.tkagso./

If it is morning, it should be read like this:/ havan3e® asaone asahe raOwe/ yasnEtica6 vahmaica x$naoOraica
frasastayaéca./

If it is noon, it should be read like this:/ rapi@winai’asaone agahe rabwe/ yasndica® vahmaica x$nao®riica
frasastayadca./fradat.fiave® zantumaica aaone agahe raOwe/ yasnai¢a® vahmai¢a x§naoOraica frasastayagéa./

If it is afternoon, it should be read like this: uzayeirinai® asaone agahe raOwe/ yasnaica® vahmaica x§nao@raica
frasastayagca./ fradat.virai dahyumaica'®asaone asahe rabwe/ yasnaica® vahmaica x§nao0raica frasastayagca./

If it is night, it should be read like this: aiwi.srifrimai'* aibi.gayai a§aone asahe rawe/ yasndica® vahmaica
x$naofraica frasastayasca./ fradat.vispam.hujyatse ** zaraOuitro.tomdica a$aone asahe ra@we/ yasnaica®
vahmaica x$nao0raica frasastayagca./

If it is midnight, it should be read like this: uSahindi‘*asaone asahe rabwe/ yasnaica® vahmaica x3nao@raica
frasastayadca./ borojyai'® nmanyaica asaone asahe raOwe/ yasnaica® vahmaica x§naoraica frasastayagca./

sraosahe’ agyehe taxmahe tanumaOrahe dar$i.drao§ ahuiryehe x3naoOra/ yasndica® vahmaica x§naoOrdica
frasastayadca./ ya0a ahii vairyd zaota fra mé mriit™® a0a ratu§ a§atcit haca fra aSava vidva mraotii'’./ahiinom™
vairim taniim paiti (3)./ ya0a ahi vairyo™ (1)./ k3m na mazda mavaite®® payamdadat hyat ma drogvé didaro3ata
*agnanhé anyam OBahmat afrasca mananhasca yaya $yaofanais aom Oraosta ahura tgm moi dastvam daénayai
fravaoca./ k3 voroOram.ja*! Opa poi sdnghd yoi hontl cifra moi dam *ahum.bi§ ratim cizdi at hdi vohii sorao$o
jantd mananha mazda ahmai yahmai vasi kahmaicit./pata no tbiSyantat pairi mazdisca® armaitica spontasca/
nase? dagvi druxs® nase”daévo.cifre nase?’daévo.frakarstenase dagvo.fradaite?®apa drux§ nase®apa druxs

1. Mentioned in Yt. 1.0, G. 1.1, Ny. 5.4; Y. 8.9, Frw. 6, G. 1.2, Vd. 9 (lbid, p. 557), below the word *x$nao0ra-
2. Mentioned in Y. 27.14 (ibid., p. 238), below the word a3a-

%- Mentioned in Y. 12.1; 6, 8, Yt. 13.89 (Ibid, p. 1160), below the word ‘mazda-yasna-

* - Mentioned in Y. 12.1; Vr. 5.3, Yt. 13.89, V. 9.13(Ibid, p. 1441), below the word vi-dagva-
> - Mentioned in Y. 1.3, 23, G. 1.1 (Ibid, p. 1805), below the word *havanay-

® - Mentioned in Y. 1.23(lbid, p. 1271), below the word ‘yasna-

’- Mentioned in V. 1.4; G. 2.1 (lbid, p. 1509), below the word 'rapifwina-

8. Mentioned in Y. 1.4 (Ibid, p. 1014), below the word fradat.fSav-

° _ Mentioned in Y. 1.5, G. 3.1(lbid, p. 409), below the word ‘uzayeirina-

19_ Mentioned in Y. 1.5 (Ibid, p. 710), below the word dafiyuma-

11 Mentioned in V. 1.6, G. 4.1 (Ibid, p. 94), below the word “aiwi.sriifrima-

12 Mentioned in Y. 1.6 (Ibid, p. 1014), below the word fradat.vispam.hujyatay-

3 _ Mentioned in Y. 1.7, G. 5.1 (lbid, p. 416), below the word *uiahina-

4. Mentioned in Y. 1.7 (Ibid, p. 958), below the word barsjya-

> _ Mentioned in V. 3.20, 4.23, V. 18.14 (lbid, p. 1635), below the word srao3a-

18 Mentioned in Y. 3.25% 252, 15.4, Vr. 3.6%, 7%, N.71 (Ibid, p. 1197), below the word mriiits-, mriite-
7 _ Mentioned in Y. 3.25 (Ibid, p. 1195), below the word mrav-

18_ Mentioned in V. 11.3 (Ibid, p. 283), below the word ahuna-

19_ Mentioned in Y. 27.13 (Ibid, p. 1241), below the word ya0a, ya0a

20 _ Mentioned in Y. 46.7 (Ibid, p. 1141), below the word mavant-

2. Mentioned in Y. 44.16 (lbid, p. 1424), below the word verofrom.gan-

?2. Mentioned in SrB. 3 (Ibid, p. 1163), below the word *mazdah-

2%_ Mentioned in SrB. 3.3%(lbid, p. 1055- 56), below the word *nas-

24_ Mentioned in SrB. 3; 3*(Ibid, p. 780), below the word ‘drug-

2. Mentioned in SrB. 3 (Ibid, p. 672), below the word dagvo.frakarsta-

%6_ Mentioned in SrB. 3 (Ibid, p. 672), below the word da&vo.fradata-
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dvara apa drux§ vi nase®*/apaxdre apanasyehe ma moroncaini§ gag0a astvaitis’’ asahe./’nomasca®® ya armaitis
izaca” (3)./ yaba ahii vairyo™ (2)./ yasnomca vahmomca aojasca zavaroca® afrinami./ sraoSahe’ aSyehe
taxmahe tanuma6rahe darsi.drao§ ahuiryehe./ aSom vohii? (1)./ ahmai ragica x"aronasca ahmai tanvo drvatatom®
ahmai tanvo® vazdvaro ahmai tanvo verofrom ahmai TStim pourué.xvf?leralm32 ahmai asnamcit™ frazaintim
ahmai daroyam daroyd.jitim® ahmai vahistom ah@im a§aongm raocanhom® vispd.x'a0rom./ agom vohii®. (1)/
“hazanrom bagSazanagm bagvaro bagsazanam™*® (3)./ afem vohi. (1)/ “jasa m& avaghe mazda®’“ (3)./ *amahe
hu-tastahe *® hu-raodahe * vorofraynahe ahura-datahe *° vanaintyasca uparatato ** /Owasahe x'a-datahe *
zrvanahe® akaranahe zrvanahe® daroyd.x'adatahe./ aSom vohi® (1)./ “zadan i nasis, zadar dew u druj— paki i
tan, a$o1 i ravan i x'38”*. (3)/ aSom vohu?® (1)./(Azargushasb, 1998, p. 2; Shahmardan, 1973, pp. 6-9).

4. Avestan Text of the Indian Sro$ Baj and Analysis of Its Structure

The Indian Sro$ Baj is different from the Iranian Sro$ Baj and it was made by the religious leaders of the Parsts
of India and has parts in Parsi Gujarati language. Indian Sro§ Baj is often has been written in Avestan script,
Gujarati script and sometimes in transliteration. Three reasons led Parsis to transcribe these texts in Avestan
script in the form of Pazand, which are: 1. If they wrote their religious texts in the D&va-nagart or Gujarati script,
only the Parsts of India could read the texts because they were acquainted with the language and script, and the
Zoroastrians of other parts of the world could not read it. 2. They wrote them in Avestan script so that other
religions and denominations would not be able to read the contents of the writings. But now there are many texts
that are in Gujaratt script, and even Avesta and Gathas are written in Gujaratt script. 3. In order to preserve the
efficiency of the Avestan script among the Parsis of India and not to forget this script (Goshtasbi Ardakany,
2022). Parsis of India have been much more successful in learning and memorizing the Avestan script than the
Zoroastrians of Iran and have not forgotten this script until now, and they have even transcribed their prayer
books in order not to read their prayers incorrectly. Parsis of India use Parsi Gujarati dialects to pray, and
because of this, Avestan words change during prayer. For example, they pronounce usta as usta, because in Parsi
Gujarati, according to the rule of substitution of § and s, they change it when reading (For this rule, see Goshtasbi
Ardakany, 2022), or they pronounce hujyatde as huzyatde. Also, the next parts of the prayer are different in both
the Iranian Pazand and the Indian Pazand of Khorde Avesta. Persian words are used more in Iranian Pazand,
while Parsi Gujarati words are used more in Indian Pazand. There are also Arabic words in the Indian Pazand of
“Khorde Avesta” due to the use of Urdu words. That is, Parsis of India use Arabic words in praying. For example,
when Iranian Zoroastrians use the word “farkhunde” (= auspicious) (Azargushasb, 1998, p. 10) in prayer, Parsis
of India use the word “mubarak” (Grotto & Kasson, 2011, p. 15). Or when the Zoroastrians of Iran use the word
“mardum” (= People) (Azargushasb, 1998, p. 11), the Parsis of India use the word “xalk” (Grotto & Kasson,

?_ Mentioned in SrB. 3; Yt. 19.41, V. 18.55 (lbid, p. 215), below the word astvant-

%8_ Mentioned in Y. 49.10 (Ibid, p. 1070), below the word *nomah-

. Mentioned in Y. 72.6; 71.8, Yt. 1.22 (Ibid, p. 1689), below the word zavar-

%0_ Mentioned in Y. 68.11; 9.19, Yt. 10.108, 14. 29 (Ibid, p. 782), below the word drvatit-

3. Mentioned in Y. 68.11; Yt. 10.108 (Ibid, p. 635), below the word tanii-

%2. Mentioned in Y. 68.11, Yt. 10.108 (Ibid, p. 903), below the word pourus.x"a0ra-

3. Mentioned in Y. 68.5; 62.5, 68.11, Y1.10.3, 108, 110, 18.5 (Ibid, p. 341), below the word ?3-sna-
3. Mentioned in Y.68.11 (Ibid, p. 694), below the word darayd.jitay-

% _ Mentioned in Y. 9.19, 62.6, 68.5, 11, 13, Yt. 12.36, V. 19.56, A. 1.12, S. 2.27, V. 7.1, Az. 8, Wt. 5; F. 17
(Ibid, p. 1491), below the word rao&ah-

%« hazanrom bagSazanagm baévaro bagSazangm” was not mentioned elsewhere in the Avesta.

%7_ “Yasa mé avanhe mazda” was not mentioned elsewhere in the Avesta.

%_ Mentioned in Y. 1.6 in the form of amahe&a hu-tastahe (Ibid, p. 1823), below the word hu-tasta-
. Mentioned in Y. 1.6; 2.6, Yt. 14.7 (Ibid, p. 1836), below the word hu-raoda-

“0_ Mentioned in Yt. 14.0 (Ibid, p. 293), below the word ahura.8ata-

*L_Mentioned in Y. 1.6, Vr. 1.6, Yt. 14.0 (Ibid, p. 393), below the word uparatat-

*2_ Mentioned in Y. 72.10, V. 19.13 (Ibid, p. 1862), below the word *x"a-8ata-

3. Mentioned in Y. 72.10, V. 19.13 (lbid, p. 1704), below the word zrvan-

. “zadan i nasts, zadar déw u druj —— paki i tan, a%61 i ravan i x'3¥” is entirely in Persian.
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2011, p. 15). There are many different cases, and sometimes the difference can be seen in the sentences. It is
interesting to note that some parts of the Iranian Pazand of Khordeh Avesta were copied from the Indian Pazands
and were written in Pars1 Gujarati language but with the Persian alphabet.

The transcribtion of the Indian Sros§ Baj is given below:

Gah Dedications
(During Hawan Gah)
havan3e® agaone agahe rabwe/ yasnaica® vahmaica x§naoOraica frasastayagca.
(During Rapithwin Gah)
rapi@wineii7 asaone asahe raOwe/ yasna"lica6 vahmaica x$naofraica frasastayacca./ fradat.fSave® zantumaica agaone
asahe rabwe/ yasnaica vahmaica x$naofraica frasastayaéca./
(Duriang Uzerin Gah)

uzayeirinai® agaone a$ahe ra@we/ yasndica® vahmidica x$naoOrdica frasastayagca./ fradat.virai dahyumaica
asaone agahe raOwe/ yasnaica® vahmaica x§naofraica frasastayagca./

10

(During AiwisruthremGah)
aiwi.sriOrimai’’  aibi.gayai asaone asahe raOwe/ yasndica’® vahmaica x$naofrdica frasastayagca./
fradat.vispam.hujyatde' zaraBustro.tomaica agaone agahe rabwe/ yasnaica® vahmaica x$naofraica frasastayagca./
(During Ushahin Gah)
ugahinai®® asaone asahe rabwe/ yasnaica® vahmaica x§naoOrdica frasastayagca./ borojyai’* nmanyaica asaone
asahe raOwe/ yasnaica® vahmaica x§naofraica frasastayagca./
x$naobra® ahurahe mazda./ asom voha?® (1) (Kanga, 2014, p. 9).
0./pa ngm i yazda, hormozd i x'adae awaziini gurz x'arahe awazayat, sro$ i a$di tagi i tan farman i Skaft zin
awazar i salar i dama i hormozd b3 rasat. Hama gunah patit pasdmandm, oz haravistin dusmat duziixt duzvarost
man pa g301 minit vaem guft vaem kard vaem jast vaem bun biif ostot oz 3 gunahiha mani$ni gawosni kuni$nt
tani rvani g30T mainyuani oxe awaxs pa§dma pa so gawo$ni pa patit hom™®./
1. yaba ahii vairys™ (5)./ agom vohii? (3)/fravarané mazda-yasnd® zaraOustri§ vi-dagvo” ahura.tkagso./
(Recite the appropriate Gah dedication —see above)*

sraosahe’ agyehe taxmahe tanuma6rahe dar§i drao§ ahiiryehe x3naofra/ yasndica vahmaicaxinaoOrdica
frasatayaeca./

/yaba ahil vairyd, zaota fra mé mriite™

aba ratus asatcit haca, fra asava vidva mraota®’./

2-3. sraofom*’ a$Tm huraodom varafrajanom fradag-gagbom asavanom asahe ratim yazamaide,/

ahunom® vairim tanaim paiti (3)/

ya0a ahii vairys'*(1).

k3m na mazda mavaite®® payiimdadat hyat ma drogvé didarofata *aénanhg any3m 0Bahmat afrasca mananhasca
yaya §yaoBanai§ aSom Oraosta ahura tam moi dastvam daénayai fravaoca./ k3 voroOram.ja”! OBa poi sdngha yoi
honti ¢i0ra mdi dgm ‘ahum.bi§ ratiim cizdi at hoi vohdi sorao$d jantd mananha mazda ahmai yahmai vasi
kahmaicif./pata no tbiSyantat pairi mazdisca® armaitiSca spontasca/ nase” dagvi druxi® nase*dagvo.cifre
nase?’dagvo. frakarste”nase® daévo.fradaite”®apa druxi nase®apa drux§ dvara apa drux§ vi nase® /apaxdre
apanasyehe ma moroncainis gag0a astvaitis’’ asahe/ “nomasca’® ya armaitis izaca” (3).

yaba ahii vairyo'*(2).

** _ This part is in Parsi Gujarati language.

 _In the Indian Sro% Bj, the sections that must be read for any time are before the Sro§ Baj, and in this part,
the section related to the time should be read.

47 _ Mentioned in Y. 57.2; 3%, 4, 13, 14, 21, 25, 26, 29, 33, 34, 2.7, 16.5, Yt. 11.7%, 16, 21, V. 18.14 PiZ., 19.15,
404 S. 2.17, Az. 6, Vd. 12 (Ibid, p. 1635), below the word sraosa-
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4 . yasnomca vahmomca aojasca zavaroca” afiinami.

ot alb o < « e
sraoSahe™ asyehe taxmahe tanuma6rahe darsi draos ahiiiryehe.
aom voha?(1).
5. ahmai ragsca x"aronasca ahmai tanvo drvatatom® ahmai tanvo™ vazdvaro ahmai tanvo® voroOrom ahmai T$tim
pouru§.xva?16rqm32 ahmai asnamcit®>*frazaintim ahmai daroyam darsy(‘).jitim34 ahmai vahiStom ahiim aSaongm
raocanhom® vispd.x"a0rom, /afa jamyat*® ya0a afiinami./ agem vohii (1)./

—x - —x 36 “ ~2 ; = 537

hazangrom bag$azangm bagvars bagSazangm™ (3)./ asom voha” (1)./ jasa-mé avanhe mazda™ (3)./

*amahe hu-tastahe® hu-raodahe®®  voroBraynahe ahura-datahe’®vanaintyisca uparatato®’,/ramanasca

X'astrahe/vayao§  uparo-kairyehe *°  taradatd anyai§ °'  daman./agtat ¢ vaydo yat t& asti
spontd-mainyaom®./0wasahe x"a-datahe™ zrvanahe™ akaranahe zrvanahe® daroyo.x"adatahe./

aom vohi® (1)

/kerba mazd gunah guzara$ni ra kundm asahi rva dusarm ra ham korbat i hama vahg i haft keSwar zami pahana
1ot drana x“ardot bala bundahiha b3 rasat, aso bat dar zi>./
aba jamyat*® ya0a afrinami./ asom vohii? (1). (Grotto & Kasson, 2011, pp. 2-4; kanga, 2014, pp. 8-14).

It is important to mention that the Avestan text of Grotto& Kasson has been used here, in which the Parsi
Gujarati fragments are in the Patidari dialect, the same dialect that Dastur Neryosang Dhaval had. In the Kanga’s
Avesta, these parts are written in another Parsi Gujarati dialect.

5. The Results of the Analysis and Investigation of Iranian Sro$ Baj

In Iranian Sro§ Baj, “x$naofra ahurahe mazda” has been taken from Y. 8.9.,”asom vohw” has been taken from Y.
27.14,”fravarané mazda-yasno zarafustri$ vi-daévo ahura.tkag$o” has been taken from Y. 12.1, “ havan3e asaone
asahe rabwe” has been taken from Y. 1.23, “yasnaicavahmaica x$naofraica frasastayaéca” has been taken from Y.
1.23,’rapibwinai asaone asahe rabwe” has been taken from Y. 1.4, “yasnaica vahmaica xS$naofraica
frasastaya€ca” has been taken from Y. 1.23, “fradat.fSave zantumaica agaone asahe rabwe” has been taken from Y.
1.4, “yasnaica vahmaica x$naofraica frasastayaéca” has been taken from Y. 1.23, “uzayeirinai asaone asahe
raBwe” has been taken from Y. 1.5, “yasnaica vahmaica x§naofraica frasastayaéca” has been taken from Y. 1.23,
“fradat.virai daxumaica asaone asahe rabwe” has been taken from Y. 1.5, “yasndica vahmaica x$naofraica
frasastayaéca” has been taken from Y. 1.23,”aiwi.srifrimai aibi.gayai asaone asahe rabwe” has been taken from
Y. 1.6, “yasnaica vahmaica x$naofraica frasastayagca” has been taken from Y. 1.23, “fradat.vispam.hujyat3e
zarabustro.tomaica asaone asahe rabwe” has been taken from Y. 1.6, “yasndica vahmaica x$naobraica
frasastayaéca” has been taken from Y. 1.23, “usahinai asaone asahe rabwe” has been taken from Y. 1.7, “yasnaica
vahmaica x$naofraica frasastayaéca” has been taken from Y. 1.23, “barajyai nmanyaica asaone asahe rabwe” has
been taken from Y. 1.7, “yasndica vahmaica x$naofraica frasastayaéca” has been taken from Y. 1.23,”sraoSahe
asyehe taxmahe tanumafrahe darsi.draos$ ahuiryehe x$naofra” has been taken from Y. 3.20,”yasnaica vahmaica
x8naofraica frasastayaéca” has been taken from Y. 1.23,”yaba ahii vairyd zaota fra mé mrité aba ratu$ asatcit
haca fra a§ava vidva mraotii” has been taken from Y. 3.25, “ahiinom vairim taniim paiti” has been taken from V.
11.3,”yafa ahii vairyo” has been taken from Y. 27.13,”’k3m na mazda mavaité payumdadat hyat ma drogva
didarosata "aénanhé anyam OPahmat a0rasca mananhasca yaya §yaofanais asom Oraosta ahura tam moi dastvam
dagnayai fravaoca” has been taken from Y. 46.7,’k3 verofram.ja 0pa poi sdngha ydi hontl cibra mdi dam
*ahum.bi§ ratiim cizdi at hdi vohil sorao$d jantli mananha mazda ahmai yahmai vasi kahmaicit” has been taken
from Y. 44.16, “pata nd tbisyantat pairi mazdasca armaitisca spantasca” is only dedicated to this text, that is SrB.
3, “nase daév1 druxs nase dagvo.cifre nase dagvo.frakarste nase dagvo.fradaite apa druxs nase apa druxs$ dvara

*® _ This section is Specially for Sro% Baj and only exists in SrB. 5.(lbid, p. 494), below the word gam-

* _ Mentioned in V. 1.3, 22.23, 72.10, Vr. 1.7, Yt. 10.0, 146, Az. 7, S. 1.7, *Vd. 9.(Ibid, p. 1524), below the word
raman-

0 _ Mentioned in Y. 22.24, V. 19.13 (lbid, p. 394), below the word upard-kairya-
51 _ Mentioned in Y. 22.24 (lbid, p. 135), below the word anya-
%2 Mentioned in Y. 25.5 (lbid, p. 1623), below the word spantd-mainyava-

%%_ This part is in Parsi Gujarati language.
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apa drux§ vi nase” is only dedicated to this text, that is SrB. 3, “apaxdre apanasyehe ma morancaini§ gagfa
astvaiti§ asahe” has been taken from V. 18.55, “nomasca ya armaiti§ izaca” has been taken from VY. 49.10, “yafa
ahil vairyd” has been taken from Y. 27.13,”yasnomca vahmomca aojasca zavaroca afrinami” has been taken from
Y. 72.6, “sraoSahe asyche taxmahe tanuma6rahe dar$i.drao$ ahuiryehe” has been taken from Y. 3.20,”asom vohi”
has been taken from Y. 27.14,”ahmai raé$ca x'aronasca ahmii tanvd drvatatom ahmai tanvo vazdvaro ahmai
tanvovorafrom ahmai Ttm pouru$.x'a0ram ahmai asngmcit'frazainfim ahmai daroyam daroyd.jitim ahmai
vahiStom ahiim agaongm raocaghom vispd.x'a0rom”has been taken from Y.68.11,”asom vohii” has been taken
from Y. 27.14,”hazagrom bag8azangm bagvaro bag8azangm” is not mentioned elsewhere in the Avesta.”asom
vohii” has been taken from Y. 27.14,”jasa mé avanhe mazda” is not mentioned elsewhere in the Avesta. ““amahe
hu-tastahe hu-raodahe” has been taken from Y. 1.6, “vorofraynahe ahura-datahe vanaintyasca uparatatd™ has been
taken from Yt. 14.0,”0wasahe x'a-8atahe zrvanaheakaranahe zrvanahe darsy(').xvaéiétahe” has been taken from Y.
72.10,”a$om vohli” has been taken from Y. 27.14,”zadan i nasii§, zadar dew u druj- paki i tan, a301 i ravan i x'38”
is completely written in Farsi and is a late addition.”asom vohi” has been taken from Y. 27.14,

6. The Results of the Analysis and Investigation of Indian Sros Baj

In Indian Sros baj, “xSnaofra ahurahe mazd3” has been taken from Y. 8.9.,”asom vohi” has been taken from Y.
27.14, “panam i yazda, hormozd i x'adae awaziin gurz x'arahe awazayat, sro$ i ao i tagl i tan farman i $kaft zin
awazar i salar i dama i hormozd b3 rasat. “hama gunah patit pa$dmandm, oz haravistin duSmat duzixt duzvarast
mon pa g301 minit vaem guft vaem kard vaem jast vaem bun biit ostot oZ 3 gunahiha mani$ni gawasni kunis$ni
tani rvani g301 mainyugni 6xe awax§ pa$dma pa so gawasni pa patit hom” is in Parst Gujarati language and it has
been written by Parsi religious leaders in Sros§ Baj. “yafa ah vairyd” has been taken from Y. 27.13, “aSom voha”
has been taken from Y. 27.14,”yaba ahii vairyd” and “aSom vohii” are recited more often in the Indian Sro§ Baj
than in the Iranian Sro$ Baj, and here yaba ahiiis recited five times and aSom vohil is recited three times.
“fravarané mazda-yasnd zarabustri§ vi-dagévo ahura.tkaé$o” has been taken from Y. 12.1, “sraoSahe aSyehe
taxmahe tanumg6rahe dar$i.drao§ ahuiryehe x$naofra” has been taken from Y. 3.20, “yasnaica vahmaica
x$naofraica frasastayagca” has been taken from Y. 1.23, “yafa ahii vairyd zaota fra m& mrait€ aba ratus asatcit
hada fra asava vidva mraoti” has been taken from Y. 3.25, “srao$om a§im huraodom verofrajanom fradat-gagfom
asavanom asahe ratim yazamaide” has been taken from VY. 57.2, “ahtinom vairim tan@m paiti” has been taken
from V. 11.3, “k3m na mazda mavaité payimdadat hyat ma drogva didaroata *agnanhé any3m Opahmat afrasca
mananhasca yaya $yaobanai§ asom Orao§ta ahura tam moi dastvam dagnayai fravaoca” has been taken from Y.
46.7, “k3 vorobram.ja OPa pdi sangha yoi hontl cifra mdi dam “ahum.bis ratiim cizdi at hoi vohii soraosd janti
mananha mazda ahmai yahmai vasi kahmaicit” has been taken from Y. 44.16, “pata nd tbiSyantat pairi mazdasca
armaitiSca spantasca” is only dedicated to this text, that is SrB. 3, “nase dag&vi drux§ nase dag&vo.cifre nase
dagvo.frakarste nase dagvo.fradaite apa druxs nase apa drux$ dvara apa drux$ vi nase” is only dedicated to this
text, that is SrB. 3, “apaxdre apanasyehe ma moroncainis gaéfa astvaiti§ asahe” has been taken from V. 18.55,
“nomasca ya armaiti§ 1zaca” has been taken from Y. 49.10,”yaba ahii vairyd” has been taken from Y.
27.13,”yasnomca vahmomca aojasca zavaraca afiinami” has been taken from Y. 72.6, “srao$ahe asyehe taxmahe
tanumafrahe dar$i.drao$ ahuiryehe” has been taken from Y. 3.20,”asom vohi” has been taken from Y. 27.14,
“ahmai ragica x'aronasca ahmai tanvo drvatatom ahmai tanvd vazdvars ahmai tanvovora@rom ahmai T$tim
pourus.x'a0ram ahmai asngmcit frazainfim ahmai daroyam daroyd.jitim ahmai vahi§tom ahiim aSaongm
raocaghom vispd.x'a0rom” has been taken from Y.68.11, “afa jamyat yaOa afrinami” is specially for Sro§ Baj
and only exists in SrB. 5,”asom voh@” has been taken from Y. 27.14,”hazanrom bagSazangm baévars
bagSazanam” is not mentioned elsewhere in the Avesta.”’asom vohd” has been taken from Y. 27.14,”jasa mé
avanhe mazda” is not mentioned elsewhere in the Avesta. “*amahe hu-tastahe hu-raodahe” has been taken from Y.
1.6, “vorofraynahe ahura-datahe vanaintyasca uparatato” has been taken from Yt. 14.0, “ramanasca x"astrahe”
has been taken from Y. 22.23, “vayao$§ upard-kairyehe taradatd anyaiS daman” has been taken from Y. 22.24,
“agtay t€ vayd yaf t€ asti spanto-mainyaom” has been taken from Y. 255, “Owasahe x'a-datahe
zrvanaheakaranahe zrvanahe daray0.x'adatahe” has been taken from Y. 72.10, “a§om vohd” has been taken from
Y. 27.14, “korba mazd gunah guzara$ni ra kundom asahi rva dusarm ra ham kerbai i hama vaha i haft keSwar zam1
pahana rof drana x'arSat bala bundahiha b3 rasat, aso bat dar z1” is in ParsT gujarati language and it has been
written by ParsT religious leaders in Sros Baj. “afa jamyat yafa afitnami” is specially for Sro§ Baj and only
exists in SrB. 5, “asom vohii” has been taken from Y. 27.14.
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7. Comparison of the Iranian Sro$ Baj and the Indian Sro6s Baj

Part number

Iranian Sros Baj

Indian Sro$ Baj

1 x§naobra ahurahe mazda x§naobra ahurahe mazda
2 asom vohil (3) asom vohi (1)
pa nam i yazda, hormozd i x‘adde awaziini gurz x'arahe
awazayat, sr0S i aso i tagi i tan farman i Skaft zZin awazar i salar
3 i dama i hormozd b3 rasat. hama gunah patit paS$dmandom, oz
haravistin duSmat duziixt duzvara$t mon pa g301 minif vaem
guft vaem kard vaem jast vaem bun bit ostot oz g gunahiha
mani$ni gawasni kunis$ni tani rvani g301 mainyuani 6xe awaxs
pasdma pa so gawasni pa patit hom.
ya0a aht vairy® (5)./ aSom voht (3).
5 fravarané mazda-yasno zaraBustris vi-dagvo fravarané mazda-yasno zaraBustris vi-dagvo ahura.tkagso.
ahura.tka@so.
Gah Dedications Gah Dedications
Here recite the appropriate Gah dedication. Here recite the appropriate Gah dedication.
If it is morning, it should be read like this: havande (During Hawan Gah)
asaone asahe rabwe yasnaica vahmaica x$naofraica havande asaone asahe ra@we yasnaica vahmaica x$naofraica
frasastayaéca. frasastayaéca.
If it is noon, it should be read like this: rapiOwinai (During Rapithwin Gah)
asaone asahe rabwe yasnaica vahmaica x$naoOrdica  rapiOwinai asaone asahe rabwe yasnaica vahmaica x$nao0raica
frasastayagca. fradaf.fSave zantumaica asaone asahe frasastayagca. fradaf.fS8ave zantumaica asaone asahe rabwe
rabwe yasnaic¢a vahmaica x$naofraica frasastayaéca. yasnaica vahmaica x$naofraica frasastayagca.
If it is afternoon, it should be read like this: (Duriang Uzerin Gah)
uzayeirindi asaone asahe rabwe yasndica vahmaica uzayeirinai asaone asahe ra@we yasnaica vahmaica
x$naofrdica frasastayaéca. fradat.virai dahyumaica xSnao@raica frasastayagca. fradat.viraii dahyumaica asaone
asaone asahe rabwe yasnaica vahmaica x$naofraica  asahe raBwe yasnaica vahmaica x$naofraica frasastayagca.
frasastayagca. (During AiwisruthremGah)
If it is night, it should be read like this: aiwi.srifrimai aibi.gayai asaone asahe raOwe yasnaica
aiwi.srifrimai  aibi.gayai asaone asahe rabwe vahmaica x$naofraica frasastayagca. fradat.vispam.hujyatse
6 yasndica vahmaica x8naofrdica frasastayaéca. zaraBuS§tro.tomaica asaone asahe rabwe yasnaica vahmaica
fradat.vispam.hujyatde zaraBustro.tomaica asaone  x§naobraica frasastayagca.
asahe rabwe yasndica vahmaica x$naofraica (During Ushahin Gah)
frasastayaéca. usahinai asaone asahe raBwe yasnaica vahmaica x$naofraica
If it is midnight, it should be read like this: uSahinai  frasastayagca. borojyai nmanydica asaone asahe raBwe
asaone asahe rabwe yasnaica5 vahmaica x§naofrdica  yasnaica vahmaica x§naofraica frasastayagca.
frasastayagca. borojyai nmanyaica asaone asahe
rabwe yasnaica vahmaica x$naofraica frasastayagca.
sraoSahe aSyehe taxmahe tanumgfrahe darSi.drao§ sraoSahe aSyehe taxmahe tanumgfrahe darsi drao§ ahiiryehe
7 ahuiryehe x$naofra yasnaica vahmaica x$naofraica  xSnaofra yasnaica vahmaica xSnaobraica frasatayaeca.
frasastayaéca.
8 yaba ahil vairyd, zaota fra mé mriité aba ratu$ agatcit  ya0a ahil vairyd, zaota fra meé mruté aba ratus asatcit haca, fra
haca, frd aava vidva mraoti. asava vidva mraoti.
9 sraofom asim  huraodom  vorofrajanom  fradat-gaghom
asavanom asahe ratiim yazamaide.
10 ahinom vairim tantim paiti (3). ahunom vairim tantim paiti (3).
11 ya0a aht vairy6 (1). ya0a aht vairyo (1)
k3m na mazda mavaité payamdadat hyat ma drogva  k3m na mazda mavaité payimdadat hyat ma drogva didarosata
12 didarofata *agénaphé anyam OPahmat afrasca ‘agénaphé any3m OBahmat afrasca mananhasca yaya
mananhasca yaya Syaofanais ajom Oraosta ahura tam  Syaofanai§ asom Orao§ta ahura tam moi dastvam dagnayai
moi dastvam daénayai fravaoca. fravaoca.
k3 vorofram.ja 0Pa poi sdngha yoi hontl cifra moi k3 voroOrdm.ja 0fa poi sdngha yoi hontl cifra moi dam
13 dam "ahum.bi§ ratiim cizdi at hoi vohii sorao$o jantli  ‘ahum.bi§ ratiim cizdi af hdi vohil sorao$d jantii mananha

managha mazda ahmai yahmai vasi kahmaicif.

mazda ahmai yahmai vasi kahmaici.

118



ach.ccsenet.org

Asian Culture and History

\ol. 15, No. 1; 2023

pata nd tbiSyantat pairi mazdasca armaitica
spantasca nase da&vi drux§ nase da&vo.cifre nase

pata nd tbiSyantat pairi mazdasca armaitiSca spentasca nase
daévi drux$ nase daévo.cifre nase daévo.frakarSte nase

14 dagvo.frakar$te nase daévo.fradaite apa drux§ nase daévo.fradaite apa drux§ nase apa drux$ dvara apa drux$ vi
apa druxs dvara apa drux§ vi nase apaxdre nase apaxdre apanasyehe ma morencainid gagfa astvaitis
apanasyehe ma morancaini§ gaga astvaitis asahe. asahe.

15 “nomasca ya armaiti§ 1zaca” (3). “nomasca ya armaiti$ 1zaca” (1).

16 ya0a aht vairy6 (2). yafa ahi vairyo (2)

17 yasnomca vahmomca aojasca zavaraca afrinami. yasnomca vahmomca aojasca zavaraca afrinami.

18 srao$ahe agyehe taxmahe tanuma6rahe darsi.drao§ srao$ahe asyehe taxmahe tanuma6rahe darsi drao§ ahiiiryehe.

ahuiryehe.

19 asom vohi (1). asom vohi (1).
ahmai ragSca x'aronasca ahmai tanvo drvataitom ahmai raéSca x'aronasca ahmai tanvo drvatatom ahmai
ahmai tanvd vazdvaro ahmai tanvovorofrom ahmai  tanvovazdvaro  ahmai  tanvovorobrom  ahmai  i8tim

20 Btim pourud.x'a0ragm ahmai asngmci{ ‘frazainim  pourus.x'afram ahmai asnamcit *frazaintim ahmai darsyam
ahmai daroyam daroyd.jittm ahmai vahiStom ahtim  daroyd.jitim ahmai vahiStom ahfim aSaonam raocaphom
aSaongm raocanhom vispd.x'afrom. vispd.x'adrom.

21 aba jamyat yafa afrinami.

22 asom vohi. (1) asom vohi (1).

23 hazangrom bagSazanagm bagvaroa bagsazanam (3). hazagrom bag$azangm bagvaro bagSazanam (3).

24 asom vohi. (1) asom vohi (1).

25 jasa mé avapghe mazda (3). jasa-mé avaphe mazda (3).

26 *amahe hu-tastahe hu-raodahe voroOraynahe *amahe hu-tastahe hu-raodahe voroOraynahe

ahura-8atahe vanaintyaséa uparatatd ahura-datahevanaintyas¢a uparatatd

27 rdmanasca x'astrahe vayao$ upard-kairyehe taradato anyais

daman.

28 ataf t& vayo yat t€ asti spanto-mainyaom.

29 Owasahe x'a-datahe zrvanahe akaranahe zrvanahe Owasahe x'a-datahe zrvanahe akaranahe zrvanahe

daroy0.x"adatahe. darayd.x"adatahe.

30 asom vohi (1). asom vohi (1).

“zadan i nasts, zadar déw u druj— pakiitan, asdo1i  korba mazd gunah guzarasni ra kunom asahi rva dusarm ra

31 ravan i x'3§” (3). ham korbal i hama vahg i haft ke§war zami pahana rot drana
X'ar$ot bala bundahiha b3 rasat, a$o bat dar z1.

32 afa jamyat yafa afiinami.

33 asom vohi (1). asom vohi (1).

As can be seen in the table above, Iranian Sro$ Baj has 26 parts and Indian Sro§ Baj has 33 parts. It is possible
that because the number of Amshaspands is mentioned as 33 in some texts, the ParsT religious leaders have
increased the number of pieces of Sro8 Baj and brought it to 33 pieces. Amshaspand means angel, and in Avesta
it is mentioned as amoSa-spanta-, which means “Holy Eternal, Holy Immortal” (Dehkhoda Dictionary, 1997,
below the words “xuwlixl”; Goshtashi Ardakany & Jaberinasab, 2023), and it is found in Zoroastrian Pahlavi
texts as the word amahraspand “a Holy Immortal” (MacKenzie, 1986, p. 7). In the Iranian Sr6§ B3j in the second
part, asom vohu is read three times, but in the Indian Sro6§ Baj, asom vohi is read once.The third part of the
Indian Sro§ Baj is in Parst Gujaratt language, which Iranian Sro§ Baj does not have this part.In the fourth part of
the Indian Sro§ Baj, it is read five times yafa ahi vairyo and three times asam vohii, which is not found in the
Iranian Sr6§ Baj.In the ninth part, Indian Sro§ Baj has “sraoSom asim huraodam varaOrajanam fradaf-gaéGom
asavanom asahe ratum yazamaide”, which the Iranian Sro§ Baj does not have. In the twenty-first piece, the
Indian Sr6§ Baj has “afa jamyat yaba afrinami.” more than the Iranian Sro§ Baj.In the twenty-seventh piece,
Indian Srd$ Baj of has “ramanasca x'astrahe vayaos uparé-kairyehe taradaté anyais damgn.”, but Iranian Sro$
Baj does not have it.In the twenty-eighth piece, Indian Sro§ Baj has “aétaf té vayo yat té asti spanto-mainyaom.”,
but Iranian Sro§ Baj does not have it.In the 31st piece, Indian Sro§ Baj has a part in Parsi Gujarati language,
which is different from Srd$ Baj in Iran. There is a piece in Persian language in the Iranian Sros§ Baj, which is not
at all similar to the Indian Sro$ Baj.In the 32nd piece, the Indian Sro8 Baj has “ala jamyat yaOa afitnami.”,
which the Iranian Sros Baj does not have.The rest of the pieces are completely identical to each other.
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8. Translation of the Text of the Iranian Sro$ Baj and the Indian Sros§ Baj

For the

translation of  Indian Sros

Baj,

see  (Kanga, 2014, 9-14) and

Pp.

(http://www.avesta.org/ka/ka_partl.htmisrb). For the translation of Iranian Sro§ Baj, see (Azargushash, 1998, pp.

2-6).

The number of
parts of the
prayer

Iranian Sro$ Baj

Indian Sro$ Baj

1

For the pleasure of Ahura Mazda.

For the pleasure of Ahura Mazda.

Being “Ashu” is the best blessing. (Being “Ashu”) is
happiness. Happiness belongs to the one who wants
to be the best “Ashu”. (three times).

Holiness (Asha) is the best of all good:
it is also happiness. Happy the man who is holy with perfect
holiness! (once). (Darmesteter, 1898, p. 216).

(I begin to recite this) with (the help of) the name of (the
Creator) Hormazd, the Lord and the Lord (of the whole world)
and munificent. May the splendour and glory (of the Creator
Hormazd) increase! May Srosh (yazad) the holy, strong,
word-incarnate (i.e. whose body even is the Holy Spell),
possessed of efficacious weapons (in order to smite the daevas
and wicked men), possessed of victorious weapon (and) the
chief of the creatures of Hormazd come (to my help)! |
renunciate, and desist from all sins; all wicked thoughts which
in this world | have thought, wicked words which | have
spoken, wicked deeds which | have committed (and) which
have been caused through me (and) which have been
originated by me (all these sins mentioned above) relating to
thought, relating to word and relating to deed, pertaining to
(my own) body, pertaining to (my own) soul, pertaining to this
world, pertaining to the world beyond, all these sins, O
Hormazd! | discard and keep myself away (and) with the three
words (i.e. good thought, good word and good deed) | repent
(Kanga, 2014 , p. 10).

The will of the Lord is the law of righteousness.

The gifts of Vohu-mano to the deeds done in this world for
Mazda. He who relieves the poor makes Ahura king. (five
times). (Darmesteter, 1898, p. 100).

Holiness (Asha) is the best of all good:

it is also happiness. Happy the man who is holy with perfect
holiness! (three times).

| confess and believe in the Mazdaworshiping
religion, which was brought by Zoroaster, which is
against Daevas worship, and is the Ahuric religion.

| profess myself a Mazda-worshipper, a follower of
Zarathushtra, opposing the Daevas, accepting the Ahuric
doctrine.

(Here recite the appropriate Gah dedication.)

(Hawan Gah)
To Hawan (morning), Ashu and the master of “being
Ashu”, for worship, adoration, propitiation and
praise To the benevolent governor of a rural district
who is Ashu and is the master of “being Ashu”, for
worship, adoration, propitiation and praise.

(Rapithwin Gah)

To Rapithwin (Noon), Ashu, the master of “being
Ashu”, for worship, adoration, propitiation and
praise. To the courteous burgomaster, who is Ashu
and is the master of “being Ashu”, for worship,
adoration, propitiation and praise.

(Here recite the appropriate Gah dedication.)

(Hawan Gah)
To Hawan, Ashavan, the master of Asha, for worship,
adoration, propitiation and praise. To Savanghi and Visya,
Ashavan, the master(s) of Asha, for worship, adoration,
propitiation and praise.

(Rapithwin Gah)
To Rapithwin, Ashavan, the master of Asha, for worship,
adoration, propitiation and praise. To Fradat-Fshu and
Zangtuma, Ashavan, the master(s) of Asha, for worship,
adoration, propitiation and praise.
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(Uzerin Gah)
To Uzerin (afternoon), Ashu, the master of “being
Ashu”, for worship, adoration, propitiation and
praise. To the leader of the farmer breeder, who is
Ashu and is the master of “being Ashu”, for worship,
adoration, propitiation and praise.

(Aiwisruthrem Gah)

To Aiwisruthrem (the night), Ashu, the master of
“being Ashu”, for worship, adoration, propitiation
and praise. To the humanitarian religious leader, who
is Ashu and is the master of “being Ashu”, for
worship, adoration, propitiation and praise.

(Ushahin Gah)
To Ushahin (the dawn), Ashu, the master of “being
Ashu”, for worship, adoration, propitiation and
praise. To the benevolent headman of a village, who
is Ashu and is the master of “being Ashu”, for
worship, adoration, propitiation and praise.

(Uzerin Gah)
To Uzerin, Ashavan, the master of Asha, for worship,
adoration, propitiation and praise. To Fradat-Vira and
Dakhyuma, Ashavan, the master(s) of Asha, for worship,
adoration, propitiation and praise.

(Aiwisruthrem Gah)
To Aiwisruthrem that furthers life, Ashavan, the master of
Asha, for worship, adoration, propitiation and praise. To
Fradat-vispam-hujyaiti and Zarathushtrotema, Ashavan, the
master(s) of Asha, for worship, adoration, propitiation and
praise.

(Ushahin Gah)

To Ushahin that furthers life, Ashavan, the master of Asha, for
worship, adoration, propitiation and praise. To Berejya and
Nmanya, Ashavan, the master(s) of Asha, for worship,
adoration, propitiation and praise.

To ashu valiant Sorush, who is equipped with the
great weapon of Manthra and created by Ahura, for
worship, adoration, propitiation, and praise.

With propitiation of Sraosha, companion of Ashi, the brave,
who has the Manthra for body, with bold club, the ahurian, for
worship, adoration, propitiation, and praise.

How strong is the leader of the world? O Zot, tell
me - as much as a leader of religion is capable on the
occasion of his sanctity and chastity - a wise man of
pure religion should answer:

“Yatha Ahu Vairyo’, the zaotar should say to me ‘Atha ratush
ashatchit hacha’, the Asha-sanctified knowing one should say:

We worship Sraosha, companion of Ashi, fair of form,
victorious, world-promoting, the Ashavan, master of Asha .

10

Ahunavar is the guardian of the body (three times).

Ahunavar protects the body (three times).

11

Just as the leader of the world is powerful and strong,
the leader of religion is equally strong due to his
purity and being “Ashu”. The gift of good thinking
(Vohuman) belongs to the one who behaves
according to Mazda’s wishes. The Ahuric kingdom
is the property of the one who arrests the dervishes
and the poor. (once)

The will of the Lord is the law of righteousness.

The gifts of Vohu-mano to the deeds done in this world for
Mazda. He who relieves the poor makes Ahura king. (once).
(Darmesteter, 1898, p. 100).

12

Who guards me, O Mazda! when the sinner holds a
grudge against me, except for your light and your
thought and remembrance, by which one can
increase “being ashu”. O Ahura, teach me such a
religious order.

What protector hast thou given unto me, O Mazda! while the
hate of the wicked encompasses me? Whom but thy Atar and
Vohu-mano, through whose work | keep on the world of
righteousness? Reveal therefore to me thy Religion as thy rule!

13

Who is that conqueror who saves mankind according
to your order? O creator, show me that savior who is
both the leader of the religion and the leader of the
world. | want the spirit of obedience and good
thinking to reach him, as you wish Mazda.

Who is the victorious who will protect thy teaching? Make it
clear that | am the guide for both worlds. May Sraosha come
with Vohu-mano and help whomsoever thou pleasest, O
Mazda!

14

Protect us from the ill-wishers with the power of love
and affection, O Mazda! Perish, O demon of lies!
Perish, O son of the demon! Perish, O creature of the
devil. Perish, O demon-created! O Druj, perish.! O
Druj, be destroyed. Oh Druj, be completely
destroyed to the north, lest any damage be done to
the material world of “being Ashu” from you.

Keep us from our hater, O Mazda and Armaiti Spenta! Perish,
O fiendish Druj! Perish, O brood of the fiend! Perish, O
creation of the fiend! Perish, O world of the fiend! Perish away,
O Druj! Rush away, O Druj! Perish away, O Druj! Perish away
to the regions of the north, never more to give unto death the
living world of Righteousness!

15

(Peace be upon him) to the spirit of tolerance and
zeal of faith (three times).

Homage, with which (are combined) devotion and milk
offerings.
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Just as the leader of the world is powerful and strong,
the leader of religion is equally strong due to his

The will of the Lord is the law of righteousness. The gifts
of Vohu-mano to the deeds done in this world for Mazda.

16 purity and being “Ashu”. The gift of good thinking He who relieves the poor makes Ahura king. (twice).
(Vohuman) belongs to the one who behaves
according to Mazda’s wishes. The Ahuric kingdom
is the property of the one who arrests the dervishes
and the poor. (twice)
Praise, prayer, power, might and adoration be for the | desire worship and adoration and strength and force for
17 & 18 ashu valiant Sorush who is the holder of the manthra Sraosha, companion of Ashi, the brave, who has the Manthra
weapon and is the creation of Ahura. for body, with bold club, the ahurian.
Being “Ashu” is the best blessing. (Being “Ashu”) is Holiness (Asha) is the best of all good:
19 happiness. Happiness belongs to the one who wants it is also happiness. Happy the man who is holy with
to be the best “Ashu”. (once) perfect holiness! (once).
(The one who praises Ahura,) may he be blessed  Bestow on him riches and good things; bestow health of body,
with glory and prosperity, may he be healthy, may his  toughness of body, and resistance of body; bestow on him
20 body be stable, may his body be victorious, may he  possessions giving abundant ease, future noble offspring, and a
have increasing wealth, may he have famous lengthy long life; bestow on him the best existence of the
children, may he have a very long life, may the best Asha-sanctified, the luminous, offering all happy.
place for him in bright and full of comfort paradise.
21 Thus may it come as | wish.
Being “Ashu” is the best blessing. (Being “Ashu”)is  Holiness (Asha) is the best of all good:
22 happiness. Happiness belongs to the one who wants it is also happiness. Happy the man who is holy with perfect
to be the best “Ashu”. (once) holiness! (once).
23 For him, may it be a thousand times health, may itbe A thousand remedies, ten thousand remedies (three times).
ten thousand times health. (three times)
Being “Ashu” is the best blessing. (Being “Ashu”)is  Holiness (Asha) is the best of all good:
24 happiness. Happiness belongs to the one who wants it is also happiness. Happy the man who is holy with perfect
to be the best “Ashu”. (once) holiness! (once).
25 Come to my help, O Mazda! (three times) Come to my help, O Mazda (three times).
26 To Ama, well-built, well-faced, victorious and To Ama, well-built, fair of form, Verethraghna, Ahura-created,;
God-given (peace be upon him). and to Triumphing Uparatat
27 and to Raman of good pastures, and to Vayu of superior
activity, superior to other creatures.
28 That part of you, Vayu, which belongs to Spenta Mainyu;
To the mighty Vanant (peace be upon him). To the  To self-governed Thwasha, to boundless Zurwan, to Zurwan of
29 eternal sphere (peace be upon him). To the infinite  the long dominion.
time and to the eternal time (peace be upon him).
Being “Ashu” is the best blessing. (Being “Ashu”)is  Holiness (Asha) is the best of all good:
30 happiness. Happiness belongs to the one who wants it is also happiness. Happy the man who is holy with perfect
to be the best “Ashu”. (once) holiness! (once).
Beating the Daeva of impurity, the harming Daeva  For the expiation of sins | obtain the reward of meritorious
and Druj - the purity of the body, the piety of one’s  deeds, and for the sake of the love of the soul, may complete
31 soul (three times). righteousness reach all the doers of good deeds and all the
faithful (residing) on the seven regions of the earth, - as wide as
the earth, as long as the river and as high as the Sun as! May
there be long life of the righteous (man).at May it be so as |
pray (i.e. may my greetings be fulfilled!) (Kanga, 2014, 13-14).
32 Thus may it come as | wish.
Being “Ashu” is the best blessing. (Being “Ashu”)is  Holiness (Asha) is the best of all good:
33 happiness. Happiness belongs to the one who wants it is also happiness. Happy the man who is holy with perfect

to be the best “Ashu”. (once)

holiness! (once).

9. Conclusion

After examining and analyzing the structure of the Sros Baj text, these results were obtained:

Iranian Sro§ Baj from parts of Yasna 1, Yasna 3, Yasna 8, Yasna 12, Yasna 27, Yasna 44, Yasna 46, Yasna 49,
Yasna 68, Yasna 72, Vandidad 11, Vandidad 18, Yasht 14, parts specific to Sro§ Baj and the parts made by
Zoroastrian religious leaders and added to Srd§ Baj, has been made. Indian Sro$§ Baj from parts of Yasna 1,
Yasna 3, Yasna 8, Yasna 12, Yasna 22, Yasna 25, Yasna 27, Yasna 44, Yasna 46, Yasna 49, Yasna 57, Yasna 68,
Yasna 72, Vandidad 11, Vandidad 18, Yasht 14, parts specific to Sro§ Baj and the parts added to Sro§ Baj by
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Parst religious leaders in Parst Gujarati language, has been made. Indian Sro6§ Baj has parts in Avestan and Parst
Gujarati language, which Iranian Srd§ Baj does not have these parts. Iranian Sro§ Baj has a part in Persian
language, which Indian Sr6§ Baj does not have this part. Indian Sro6§ Baj is more correct both in terms of
transliteration and meaning. Here it seems a very strange point that if the Parsts of India and the Zoroastrians of
Iran share the same religion and are Zoroastrians, why is there a difference in the prayer they pray? The only
thing that can be concluded from the investigations that have been done is that the Parsis of India have not
accepted the Iranian Zoroastrian prayer and the Parst religious leaders have tried to complete Sro§ Baj and for
this reason they have added parts to it. Parsts of India are very careful in praying and are very religious and they
care a lot about praying correctly. For this reason, the Khordeh Avesta books which belong to the Parsis, is either
in the Avestan script or Gujarati script, or these books are completely transliterated. But in Iran, the book of
Khordeh Avesta is written with the Persian alphabet, which often has no sign for short vowels, and this leads
Zoroastrians to read their prayers completely wrongly. And the final result is that the Parsis of India are more
religious than the Zoroastrians of Iran.
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